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Lerren CIX.—OrF tuE InrPrESSION OF SENSATICINS
ON THE Sour, |

Having endeavoured to unfold the principles of
logic, whose object it is to lay down infallible rules
for right veasoning, I must still detain you a httLle
longer on the subject of ideas. . 5

We undoubtedly derive them, in the first iu-
stance, from real objects, which strike our senses|;
and as far ag they are struck with any object, a sen-
sation corresponding is thereby excited in the s.ou}.
Not only do the senses represent to the soul the ide
of that object, but they give it full assurance of its
existence out of us; and it is of importance to re
mark, that the sensation is not indifferent to the 301_11‘,
but always accompanlied vglth some pleasure or dis-

0 a greater or less depree. o
gui?o\tv, hzgrmg once aCL]llil'éjd, through this n:}edmm?
theidea of any object, the soul does not lose it whep
the object ceases to act on our senses : it is only the
sensation, by which the soul is agreeably or dlsagreeg-
ably affected, that is lost; but it sdll preserves th
idea of the object iiself. Not that the idea is ever
present to it, or that it continually chenshqs such
idea in thought; but it possesses the power of awalk.
ening or recalling the idea at pleasure. |

"This faculty of the soul, by which it is enabled t?
recollect’ ideas once pereeived, is callad veminisy
cence, which contains the source of memory. De‘-

prived of the power of recalling past ideas, ‘that of .

perceiving would answer little or no purpose; if’ we
lost, every moment, the reco]lef:tion of ideas onc?
perceived, we should always be in the state of newr
born infants, that is, in a state of tl_le miost profounc}
ignorance. Reminiscence, then, is the most prer
cious gift which the Creator has bestowed on the
soul of man, and here its spirituality shines in the
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' brightest lustre ; for by means of this facnlty, the

soul gradually rises to the attainment of knowledge
the most sublime,

But though recollected ideas represent to us the
same objects which perceived ideas do, they differ
from them in this, that they are not accompanied
with the sensation, nor with the convietion, that
the objects really exist, If you have once been
a spectator of a conflagration, you can recall the
idea of it whenever you will, without imagining,
however, that there really is one. It is even possi-
ble, that for a very long time you may not have
thought of such a conflagration, but without having
lost the power of recalling the idea of it.

It is the same with respect to all the ideas which
we have once perceived ; but it frequently happens,
that we lose almost entirely the recollection, or, in
other words, forget them.” We remark, neverthe-
less, a very great difference between ideas forgotten
and ideas wholly unknown, or such as we never had.
With respect to the first, as soon as the same object
presents itself afresh to our senses, we much more
easily catch the idea of it, and we recollect perfectly,
that it is the same which we had forgotten : this
would not be the case had we never possessed it.

Itis here the materialists boast of having found a
demonstration of their. opinions, They conclude
from it, that it is extremely clear, the soul is nothing
else but a subtile matter, on ‘which external  objects
are capable of making some slight impression, by
means of the senses : that this impression is nothin

&lse but the idea of the objects; and that as long as
1t remains, the recollection is Preserved ; but that we

forget it when the impression is totally effaced.
f this reasoning were solid, ideas must necessari]

remain always present with us ill we forgot thenr,

This, however, is not the ease ; for we recall them °
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when we please: and if the bmpression were effaced,

how could matter recollect that it formerly had that

impression, on receiving it afresh? And thongh it .

be very certain that the action of objects on the

senses produces some change in the brain, this |

change is very different from the idea which is oc-
casioned by it; and the sentiment of pleasure or

disgust, as well as the judgment respecting the ob-

Ject itself which caused this impression, equally re- | .

quire a being wholly different from matter, and en- |

dowed with qualities of quite a different nature.

Qur advances in knowleﬁge are not limited to !

ideas perceived: the same ideas recollected in the
memory, form for us, by abstraction, general ideas
of them, which contain at once a great number of

individual ideas; and how many absivact ideas do
we form respecting the qualities and accidents of |

objects, which have no relation to any thing cor-
poreal, such as the notions of virtue, of wisdom,
&c,?

This, after all, refers only to the understanding,

which comprehends but 2 part of the faculties of
the soul; the other part is not less extensive, namely,
the will and libersy, on which depend all our resol.
tions and actions. There is nothing in the body re-
lative to this quality, by which the soul freely de-
termines itself to certain actions, even after mature
deliberation, It pays regard to motives, without
being forced to submit to their influence; and ki
berty is so essential to it, as well as to all spirits,
that it would be as impossible to imagine a spirit
without liberty, as a body without extension. God
himself could not divest a spirit of this essential pro-
erty. -
P If;y is by this, accordingly, that we are enabled to
solve all the perplexing questions respecting the
origin of evil, the permission of sin, and the exist-
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_ence of all the calamities by which the world is op-
Eressed s—their great and only source is human li-
erty.

1024 March 1'761.

Lerrer CX.—Or tayp Oriain anp Prrmrssron
o¥ EviL; anp or Sin.

THF‘E origiti and permission of evil in the world, is
an article which has in all ages greatly perplexed
theologians and philosophers. To believe that God,
a Being supremely good, should have created this
world_, and to see it overwhelmed with such a variety
of evil, appears so contradictory, that some found

" themselves reduced to the necessity of admitting two

principles, the one supremely good, the other sy
premely evil. This was the opinion entertained by
the ancient heretics, known in history by the name
of Manicheans ; who, seeing no other way of ac.
counting for the ovigin of evil, were reduced to this
extremity. Though the question he extremely com-
plicated, this single remark, that liberty is a quality
essential to spirits, dispels at once a great pavt of
the difficulties, which would otherwise be “ingur.
mountable,

In truth, when God had created man, it was too
late to prevent sin, his liberty being susceptihle of
no constraint. But, I shall he told, it would have
be:—zn better not to create such and such men, oy
spirits, who, as God must have foreseen, would
abuse their liberty, and plunge into sin, I should
deem it rather rash to enter upen this discussion, and
to pretend to judge of the choice which God might
lave been able to make in creag g spirits ; and,
perhaps, the plan of the universe réquired the exist.
ence of spirits of every possible description, And,




842 ORIGIN AND PERMISSION OF EVIL. Let. 110.

in fact, when we reflect, that not only our earth, but
all the planets, are the habitations of rational beings ;
and that even all the fixed stars are suns, each of
which may have around it a system of planets, like-
wise habitable,——it is clear, that the mumber of all
the beings endowed with reason, which have existed,
which do exist, and which shall exist, in the whole
universe, must be infinite.

It is therefore unpardonable presumption to insi-
nuate, that God ought not to have granted existence
to a great number of spirits; and the very persons
who thus reproach their Maker would certainly not
wish to be of the number of those to whom existence
was denied. This first objection, then, is sufficiently
done away; and it is no way inconsistent with the

Divine perfections, that existence has been bestowed .

on all spirits, good and bad.

It is next alleged, that the mischievousness of
spirits, or reasonable beings, ought to have been re~
pressed by the Divine Omnipotence. On this I re-
mark, that liberty is so essential to all gpirits, as to
be beyond all power of constraint ; the only method
of governing spirits consists in the use of motives to
dispose them to what is good, and to dissuade them
from evil ; but in this respect we do not find the slight-
est ground of complaint. The most powerful mo-
{ives have undoubtedly been proposed to all spirits,
to incline them to good, these motives being founded
on their own salvation; but they by no means em-
ploy constraing, for this would be contrary to their
nature, and in all respects impossible.

However wicked men may be, it never can be in
their power to excuse themselves, from ignorance of
the motives which would have prompted them to
good : the divine law, which constantly aims at their
everlasting happiness, is engraven on their heart;
and it must always be their own fault if’ they plunge
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into evil. Religion discovers to us, likewise, so
many other means which (God employs to reclaim
us from our wanderings, that, on this side, we may
rest confidently assured, that God has omitted no-
thing which counld have prevented the malignant ex-~
plosions of men, and of other reasonable beings.

But those who bewilder themselves in such doubts
respeciing the origin and the permission of evil in
the world, perpetually confound the corporeal with
the spiritual world ; they imagine that spirits are, as
bodies, susceptible of constraint. Severe discipline
is frequently capable of preventing, among the chil-
dren of a family, the soldiers of an army, or the in-
habitants of = city, the apen ernption of perverse dis-
positions ; but it must be carefully remarked, that
this constraint extends only to what is corporeal ;
it in no respect restrains the spirit from being as
vicious, and as malignant, as if it enjoyed the most
unbounded license. '

Humsan governments must rest contenfed with
this exterior or apparent tranquillity, and give them-
selves little tronble about the veal dispositions of
men’s minds ; but, before God, the thoughts all lie
open, and perverse inclinations, however concealed
from men, are as abominable in his sight, as if they
had broken out into the most atrocious actions. Men
suffer themselves to be dazzled by false appearances ;-
but God has respect to the real dispositions of every
gpirit, according as they are virtuous or vicious, in-
dependently of the actions which flow from them.

The Holy Seriptures contain, to this purpose, the

-most pointed declarations, and inform us, that he

who meditates only the destruction of his neighbour,
suffering himself to be hurried away by a spirit of
hatred, is as criminal in the sight of God as the ac-
tnal murderer; and that he who indulges a covetous
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desire of another’s property is, in His estimation, as .
much a thief as he who really steals.

In this respect, therefore, the government of God
over spirits, or rational beings, is infinitely different
from that which men exercise over men like them-
selves; and we greatly err if we imagine that a go-
vernment, which appears the best m the eyes of
men, is really so in the judgment of God. ‘Thisis
a reflection of which we ought never to lose sight.

142k March 1761,

Lerrer CXI.—Or Monar anp Puysicar Evir.

‘WaEN acomplaint is made of the evils which pre- ‘

vail in the world, a distribntion of them into two
classes takes place: moral evils and physical evils.
The class of moral evils contains the perverse or vi~
cious inclinations, the dispositions of spirits to what
is evil or criminal, which is undoubtedly the most
grievous calamity and the greatest imperfection which
can exist,

In truth, with regard to spirits, it is impossible to
conceive a more deplorable irregularity, than when
they deviate from the eternal laws of virtue, and
abandon themselves to the commission of vice. Vir-
tue is the only means of rendering a spirit happﬁ;
to bestow felicity on a vicious spirit is beyond the

power of God himself. . Every spirit addicted to vice

is necessarily miserable, and unless it retwm to
virtue, its misery cannot come to an end; such is
the idea Y form of demons, of wicked and infernal

spirits—an idea which to me appears conscnant te

what Seripture suggests on the subject.
Infidels make a jest of this; but as men cannot
pretend to be the best of all rational beings, neither
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can they boast of being the most wicked ; there are
undoubtedly beings much more depraved than the
most malignant of mankind, such as devils. But I
have already made it appear, that the existence of so
many corrupted men and spirits, ought not to form
any objection against the perfection of this world,
much less be considered as an imputation of the Su-
preme Being. '

A spirit, the devil not excepted, is always a being,
excellent, and infinitely superior to every thing that
can be conceived in the corporeal world; and this
world, as far as it contains an infinite number of
spirits, of all orders, is always a work of the highest
perfection. Now, all spirits being essentially free,
criminality was possible from the commencement of
their existence, and could not be prevented even by
the Divine Omnipotence. Besides, spirits are the
authors of the evils which necessarily resnli from
sin, every free agent being always the only author of
the evil which he commits; and, consequently, these
evils cannot be imputed to the Creator; as, among
men, the workman who makes the sword is not re-
sponsible for the mischief that is done with it. Thus,
with respect to the moral evils which prevail in the
world, the sovereign goodness of God is sufficiently
justified. ‘

The other class, that of pAysical evils, contains all
the calamities and miseries to which men are exposed
in this world. It is admitted, that most of these are
a necessary consequence of the malice, and other
vicions propensities, with which men as well as other
spirits are infected; but as these consequences are
communicated by means of bodies, it is asked, Why
God shounld permit to wicked spirits the power of
acting so efficaciously on bodies, and of employing
them as instruments to execnte their pernicious pur~

v 2
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poses? A father, who saw his son on the point of
committing a murder, would snatch the sword out
of his hanﬁ, and prevent the perpetration of a crime
s0 heinous. I have already observed, that this aban-
doned son is equally guilty before God, whether he
has actually accomplished his design, or only made
ineffectual efforts to execute it; and the father, who
prevented him, does not thereby render him better.

We may nevertheless confidently maintain, that
God does not permit a free course to the wickedness
of man. Did nothing resist the execution of all the
pernicious purposes of the human heart, how mi-
sersble should we be! We frequently see that the
wicked have great difficulties fo encounter; and
though they should succeed, they have na power
over the consequences of their actions, which always
depend on so many other circumstances, that, in the
issue, they produce the directly opposite effect from
what was intended. It cannot be denied, at the
same time, thai there may result from these, cala-
mities and miseries to torment mankind; and it is
imagined, that the world would be infinitely better
governed, were God to interpose an effectual restraint
to the wickedness and andacity of men.

It would undoubtedly be very easy for God o
crush to death a tyvant, before he could realize his
cruel and oppressive designs; or to strike dumb an
unjust judge, who was going to pronounce an ini-

quitous sentence, We might then live quietly, and

enjoy all the comforts of life, supposing God were to
grant us the blessings of health, and all the good
things we could wish for: our happiness would thus
be perfect. On this plan they would have the world

overned, in order to render us all happy: the
wicked disabled to perpetrate their criminal purposes,
and the good in possession of the peaceful enjoyment
of all the blessings which they can desire.
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1t is believed, and with good reason, that God
wishes the happiness of men ; and it is matter of sur-
prise that this world should be so different from the
plan which is imagined the most proper for the at-
tainment of this end. 'We rather see the wicked
frequently enjoying, not only all the advantages of
this life, but put in a condition to execnte their ma-
chinations, to the confusion and distress of persons
of worth ; while the good are oppressed and over-
whelmed by the most-sensible evils, pains, diseases
mortiﬁcatio_ns, loss of goods, and, in general, b;r
every species of calamity ; and that at last the
good as well as the bad must infallibly die; which
appears to be the greatest of all evils.
. Looking on the world in this point of view, one
1s tempted to eall in question the supreme wisdom
and goodness of the Creator; but it is a hazard
which we must take great care to avoid.

17th March 1761.

Lirrer CXIL—RerLy To COMPLAINTS OF THE
Ex1sTENCE oF PRYSICAL BvIL.

_ SueposiNG our existence limited to the present
life, the possession of the good things of this world,
and the enjoyment of every delight, would be very
far from filling up the measure” of our happiness.
All are agreed, that true felicity consists in mental
tranquillity and satisfaction, which are seldom if
ever accompanied with that brillisncy of condition,
which is considered as such an inestimable blessiné
by thase who judge only from appearances.

"The insufficiency of temporal good things to ren-
der us happy, becomes still more manifest, when we
come to reflect on our real destination. Death does
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not put a period to our existence, it rather trans-
mits us into ancther life, which is to endure for
ever. The faculdes of our sonl, and our attainments
in knowledge, will then no doubt be carried to the
highest perfection; and it is on this new state that
our real happiness depends, and this state cannot be
happy without virtue,

The infinite perfections of the Supreme Being,
which we now perceive only as through a thick
cloud, shall then shine in the brightest lustre, and
shall become the principal object of our contempla-
tion, admiration, and aderation, There, not only shall
our understanding find the most inexhaustible stores
of pure and perfect knowledge, but we shall be per-
mitted to hope for admission into favour with the
Supreme Being, and to aspire after the most endear-
ing expressions of his love,” How happy do we
reckon the peenliar favourites of a great prince, es-
pecially if he is really great, though the favours
which he bestows are marred by many infusions of
bitterness ? 'What will it then be, in the life to come,
when God himselt’ shall shed abroad his love in our
hearts—a love, the effects of which shall never be in-
terrupted nor destroyed? This shall thenceforward
constitute a felicity infinitely surpassing all that we
can conceive,

In order to participate in these inexpressible
favaurs, flowing from the love of the Supreme Being,
it is natural that, on our part, we should be pene-
trated with sentiments of the most lively affection to
him, ‘This blessed union absolutely requires in us
a certain disposition, without which weé should be
incapable of participating in it; and this disposition
consists in vivtue, the -basis of which is the love of
God, and that of our neighbour. The attainment
of virtue, then, should be our chief, our only object
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in this life, where we exist but for this end, 1o pre~
pare for, and to render ourselves worthy of partak.
0g in supreme and eternal felicity. :

In this point of view, we must form a judgment of
the events which befall us in this life, s
possession of the good things of this world that ren-
ders us happy; it is rather a situation which most
gﬂ'ectually conducts to virtue, If Prosperity were
the certain means of rendering us happy, we might
be suffered to complain of adve sity 5 but adversity
may rather have the effect of confirming our virtne :
and, in this view, all the complaints of men respect-.
ing the physical evils of life are Likewise completely
done away, o
. You have no difficulty, then, in comprehendin
that Giod had the most solid reasons for admitting’
Into the world so many calamities and miseries a%
the whole obvionsly cantributes to our salvation. 1t
1S unquestionably true, that these calamities are, for

‘the most part, natural consequences of human cop.

ruption; but it is in this very thin that we
principally admire the wisd)(;m ofg the Supll:-g;s;
Be}ng, who knows how to over-rule the most vicious
actlons, for our final happiness, -

Mapy'good people would not have reached such
a sublimity of virtue, had they not been oppressed
and tormented by cruelty and injustice,

L have already remarked, that bad actions are

~ such, only with regard to those who commit them :

the determination of their soul alone is criminal, the
action itself being a thing purely corporeal, inasn:mch
as, considered independently of the person who com-
mits it, there is nothing either good or evil in the
case. A mason falling from the roof of 5 house up-
on & nan, as certainly kills him as the most deter-
mined assassin. The action is absolutely the same ;
but the mason is not guilty in the slightest degree;

It is not the
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whereas the assassin deserves the severest punish-
ment. Thus, however criminal actions may be with
regard to those who commit them, we must consider
them in quite a different light, as they affect our-
selves, or produce an influence on our situation.

We ought therefore to reflect, that nothing can
befall us, but what is perfectly consonznt to the sove-
reign wisdom of God. The wicked may be guilty
of injustice towards us, but we cannot upon the
whole suffer from it; no one can ever injure us,
though he may greatly hurt himself; and in every
thing that comes to pass, we ought always to ac-
knowledge God, as if it befell us immediately by his
express appointment. ‘We may, moreover, rest as-
sured, that it is not from caprice, or merely to vex
us, that God disposes the events in which we are
concerned, but that they must infallibly terminate in
our true happiness, Those who consider all events
in this light, will soon have the satisfaction of being
convinced, that God exercises a peculiar care over
them, :

91st March 1761.

Lerrea CXIIL — TeE REAL DESTINATION OF
Mawn; UserviNess AND NECESSITY OF ADVER-
SITY.

I more you have no doubts remaining with re-
spect to this great question,—Iow the evils of this
world can be reconciled to the supreme wisdom and
goodness of the Creator? The solution of it js in-
contestably founded on the real destination of man,
and of other intelligent beings, whose existence is
not limited to this life, The moment that we lose
sight of this important truth, we find ourselves in-
volved in the greatest perplexity; and if man were
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creai:‘ed only for this life, it would assuredly be im-
possible to establish a consistency between the perfec-
tions of God and the distresses and miseries with
which this world is oppressed. Those miseries would
be but too real; and it were absolutely impossible to
;fils)llaiun’o EIOW’the prospderity of the wicked, and the
y 80 man ist wi
s di{ri of justice.y good people, could consist with
But no sooner do we reflect that this life is but
the commencement of our existence, and that it is
a preparation for one that shall endure eternally,
than thc:: face of things is entively changed, and W(;
are obliged to form a very different judgment of
the evils’ with which this ife appears'to be over-
spread. T have already remarked, that the prospe-
rity which we enjoy in ‘this world is the reverse of a
suitable preparation for a future life, and for render-
m% :‘12 worthy of the felicity which there awaits us.
ever Important to omr happiness the possessi
of the good things of this wcﬂ'lljd may ap%ﬂﬁ'esstlﬁig
quality pertains to them only in so far as the:y are
El;pres(;fedtw?h ]311 signatures of divine goodness, in-
endent of whi i
stitl:au ndent of wh ;r: no earthly possessions eould con-
Real happiness is to be found only in God him-
self’; all other delights are but an empty shade, and
are capable of yielding only & momentary satisfac-
ttjlfn. . Accordingly, we see that those who enjoy .
em in the greatest abundance, are quickly satiated;
and this apparent felicity serves only to inflame their
desires, and to disorder their passions, by estranging
them from the Supreme Good, instead of bringing
them nearer to Him. But true felicity consists ing
perfect union with God, which cannot subsist with-
out alove and a confidence in his goodness transcend-
;;(Ei é.il théngii af,nd this love requires a certain dis-
_ n of sonl, for whi i
D . 95 soul ’life. which we must be making pre-
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This disposition is virtue, the foundation of which
is contained in these two great precepts:

Thou shalt love the Lord thy Godwith all thy heart,
with all thy soul, with ell thy strength, and with
all thy mind ;

and the other, which is like unto it

Thou shalt love thy neighbowr as thyself.

Every other disposition of soul which deviates
from these two precepts is vicious, and absolutely
unworthy to partake of true happiness. It is as im-
possible for a vicious man to enjoy happiness in the
life to come, as for a deaf man to relish the pleasure
of an exquisite piece of music. He must be for ever
excluded from it, not by an arbitrary decree of Ged,
but by the very nature of the thing; a vicious man
not being, from his own nature, susceptible of su-
prenie fe%icity. :

It we consider the order and economy of the
world in this point of view, nothing can be more
perfectly disposed for the attainment of this great
end. All events, the calamities themselves which
we undergo, are the most suitable means for con-
ducting us to trne happiness; and in this respeet
it may be with truth affirmed, that this is indeed the
best world possible, as every thing in it conewrs to
promote our eternal salvation. "When I reflect, that
nothing befalls me by chance ; but that every event
is directed by Providence, in the view of rendering
me truly and everlastingly happy, how ought this
consideration to raise my thoughts to God, and to
replenish my soul with the purest affection.

But however efficacious these means may be in
themselves, they exercise no force upon our minds,
to which liberty is so essential, that no degree of
constraint can possibly take place. Experience, ac-
cordingly, frequently demonstrates, that our attach-
ment to the ohjects of sense renders us too vicious
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to listen to these salutary admonitions. Abuse of
the means which would have improved our virtue
plunges us deeper and deeper into vice, and burries
us aside. from the only path that leads us to hap-
Piness.

242k Maych 1761,

Lerrer CXIV.—OF Trur Harriness, Conven-
$10N OF SinwErs. REpLy 10 OrsecriONs OoN

_THE SUBJECT,

Tae holy life of the apostles, and of the other
primitive Christians, appears to me an irresistible
proof of the truth of the Christian Religion. If true
happiness consists in union with the Supreme Being;
which it is impossible for a moment to doubt, the
enjoyment of this happiness necessarily requires, on
our part, a certain disposition, founded on supreme
love to God, and the most perfect charity toward
our neighbour ; so that all those who are destitute of
this disposition, destroy their own pretensions to ce-
lestial felicity ; and wicked men are from their very
nature necessarily exclnded from it, it being impos-
sible for God himself to render them happy. For
the divine Omnipotence extends only to things which
are in their nature possible, and liberty is so essential
to spirits, that no degree of constraint can take place
with respect to them. '

It is only by motives, therefore, that spirits can
be determined to that which is good ; now, what mo-
tives could be proposed to the apostles and other
disciples of Jesus Christ, to embrace a virtuons life,
more powerful than the instructions of their divine
Master, his miracles, his sufferings, his death and ve-
surrection, of which they were witnesses. All these
striking events, united to a doctrine the most Su-
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blime, must have excited in their hearts the most
fervent love and the most profound veneration for
God, whom they could not but consider and adore
as at once their heavenly Father, and the absolute
Lord of the whole universe. These lively impres-
sions must necessarily have stifled in their breasts
every vicious propensity, and have confirmed them
more and more in the practice of virtue,

This salutary effect on the minds of the apostles
has nothing in it of itself miraculons, or which en-
croaches in the smallest degree on their liberty,
though the evenis be supernatural. The great re-
quisite was simply a heart docile and uncorrupted
by vice and passion. The mission, then, of Jesus
Christ into the world, preduced in the minds of the
apostles this disposition, so necessary to the attain-
ment and the enjoyment of supreme happiness ; and
that mission still supplies the same motives to pursue
the same end. We have only to read attentively,
and without prejudice, the history of it, and serions-
ly to mediiate on all the events,

I confine myself to the salutary effects of our Sa-
viour’s mission, withont presuming to dive into the
mysteries of the work of our redemption, which in-
finitely transcend the powers of human understand-
ing, I only remark, that these effects, of the truth
of which we are convinced by experience, counld not
be produced by illusion, or human imposture ; they
are too salutary not to be divine. They are likewise
perfectly in harmony with the incontestable princi-
ples which we have laid down, that spirits can be
governed only by motives.

Theologians have maintained, and some still main-
tain, that conversion is the immediate operation of
God, without any co-operation on the part of marn.
They imagine, that an’ act of the Divine Will is suf-
ficient to transform in an instant the greatest mis-
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creant into a virtuous man. These good men may
mean extremely well, and consider themselves as
thus exalting the divine Ommipotence; but this sen-
timent seems to me inconsistent with the justice and
goodness of God, even though it were not subver-
sive of human liberty. How it will with reason be
said, if'a simple exertion of the divine Ommipotence
is sufficient for the instantaneous conversion of every
sinner, can it be possible that the decree should not
actually pass, rather than leave so many thousands
to perish, or employ the work of redemption, by
which a part only of mankind is saved? I acknow-
ledge that this objection appears to me much more
formidable than all those which infidelity raises
against our holy religion, and which ave fonnded en-
tirely in ignorance of the true destination of man;
but, blegsed be God, it can have no place in the sys-
tem whick I have taken the liberty to propose.
Some divines will perhaps accuse me of heresy, as
if T were maintaining that the power of man is suf-
ficient for his conversion; but this reproach affects
me not, as I am conscious of intending to place the
goodness of God in its clearest light. In the work
of conversion, man makes perfect use of his liberty,
which is unsusceptible of constraint; but man is al-
ways determined by motives. Now these motives
are suggested by the circumstances and conjunctures
of his condition. They depend entively on divine
Providence, which regulates all events conformably
to the laws of sovereign wisdom. Tt is God, theve-
fore, who places men every instant in cirenmstances
the most favourable, and from which they may de-
tive motives the most powerful, to produce their con-
version; so that men are always indebted to God for
the means which promote their salvation,
" I have already rvemarked, that however wicked

~ the actions of men may be, they have no power over
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their consequences, and that God, when he created
the world, arranged the course of all events so that
every man should be every instant placed in civcum- :
stances to him the most salutary, Happy the man
who has wisdom to turn them to good account |

This conviction must operate m us the h:}zp.piestE
effects ; unbounded love to God, with a firm reliance

on his providence, and the purest charity toward our
neighbour. This idea of the Supreme Being, as ex-
alted as it is consolatory, ought to replenish our

hearts with virtne the most sublime, and effectually -

prepare us for the enjoyment of life eternal,
28th March 1761,

Lerrer CXV.—Tue rrus Founparion os Hu- .
Sousces or TRuTH, AND

AN KNowLEDpGE.
CrassEs oF INFORMATION DERIVED FROM IT.

Havire taken the Lberty to lay before you my

opinion 1'espectin% the most important article of hu-
man knowledge, > ‘
to dissipate the donbts which naturally arise out o

the subject, from want of exact ideas of the liberty -

of spirits. o ‘
I'shall now have the honowr of submitting to your

consideration the true foundation of all our khow- |

ledge, and the means.we have of being assured of
the truth and certainty of what we know. We are
very far from being always certain of the truth of all
our sentiments; for we are hut too fre::_luenﬂy _daz~
zled by appearances, sometimes exceedingly slight,

and whose falsehood we afterwards discover. As .

we are, therefore, continually in danger of deceiving
ourselves, a reasonable man is bound to use every
effort to avoid error, though he may not always be
so happy as to succeed.

flatter myself’ it will be sufficient
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The thing to be here chiefly considered Is, the so-

lidity of the proofs on which we found ouy persua-
sion of any truth whatever i oand it is absolutely ne-
cessary that we should be in g condition to judge if
they are sufficient to CONVINCe us or not. Ifor this
effect I remark, first, that all truths within our reach
are referable to three classes, essentially distinguished
from each other, : :
.. The first contains the truths of the senses ; the
second, those of the uuderstandiug,' and the third,
those of belief. Each of these classes requires pe-
culiar proofs of the truths included in it, and in
these three classes all human knowledge is compre-
hended.

Proofs of the first class are reducible to the seilses,
and are thus expressed ;

This is true, for T saw ity or am convinced of it by
the evidence of my senses. :

It is thos 1 know that the maghet attracts iron,

- because T see it, and experience furnishes me with

incontestable proofs of the fact. Truths of this class
are called sensible, because they are founded on the
5enses, or on experience.

Proofs of the second class are founded on ratioci.
nation .

This is true, for I mm able to demonstrate, on prin-
ciples of just reasoning, or by fair syllogisms.

o this class principally Jogic is to be referred,
which prescribes rules for reasoning consequentially,
It is thus we know that the three angles of a recti-
lineal triangle are together equal to two right angles,
In this case I do not say I seeit, or that my senses
convince me of it; bug I am assured of its frugh by
a process of reasoning. Truths of this clags are
called intellectual ; and here we must rank all the
truths of geometry, and of the other sciences, in as
much as they are supported by demonstration. You
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must be sensible that such truths are wholly differ-
ent from those of the first class, in support of which
we adduee no other proofs but the senses, or expe-
rience, which assure us that the fact is so, though
we may not know the cause of it. In the example
of the magnet, we do not know how the attraction
of the iron is a necessary effect of the nature of the
magnet and of iron; but we are not the less con-
vinced of the truth of the fact. Truths of the fivst’
class ave as certain as those of the second, though'
the proofs which we have of them are entirely dif-:
ferent.

I proceed to the third class of truths, that of
faith, which we believe, because persons worthy of’
credit relate them; or when we say: :

This is true, for several creditable persons have as-
sured us of it :

"This class accordingly includes all Zistorical truths.,
You believe, no doubt, that there was formerly a
king of Macedon, called Alexander the Great, who
made himself master of the kingdom of Persia,)
though you never saw him, and are unable to de-
monstrate geomeirically that such a person ever
existed. But we believe it on the anthority of the
authors who have written his history, and we enter-
tain no doubt of their fidelity. But may it not be
possible that these authors have concerted to deceive
us? We have every reason to reject such an insi
nuation; and we are as much convinced of the truth -
of these facts, at least of a great part of them, as of -
truths of the first and second classes. '

The proofs of these three classes of truths are exs -
tremely different; but if they are solid, each in it§ -
kind, they must equally produce conviction. Yoy :
cannot possibly doubt that Russians and Austriang
have been at Berlin, though you did not see them}
this, then, is to you a truth of the third class, as yoy
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believe it on the report of others; but to me it is

311{‘3 og thc:h first class, because I saw them, and con-
'Q?i}?; w1 .them; and as many others were assured
It presence by means of other senses. Yon

h 'y
3 T ]1 1 55, as
ave, neve i ele, 15 CO ]ll)lete C()]]VlCthI] Of t-he Ifa.Ct

8lst March 1761,

END OF THE FIRST VOLUME,

J. Brewsier, Printer,
Edinbargh.






